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سرقت علمی تز دکتری روحانی از  حلاق
تقریباً 2100 واژه از تز دکتری روحانی در فصل 1 کلمه به کلمه از این مقاله‌ی دکتر وائل حلاق سرقت علمی شده است:

Hallaq, Wael B. (1984) “Was the Gate of Ijtihad Closed?”, International Journal of Middle East Studies, Number 16, pp. 3-41

گفتنی است در فهرست منابع هیچ ارجاعی به این مقاله‌ی حلاق وجود ندارد؛ در پی‌نوشت‌های مربوطه‌ی فصل 1 که در گزارش زیر آورده‌ایم نیز ارجاعی به این مقاله‌ی حلاق وجود ندارد.
Rouhani’s PhD Thesis, p. 30
Diverse elements - including extremist legal groups demanding Taqlid or denouncing Qiyas - rejected Ijtihad all through the third, fourth and fifth centuries after hijrah (A.H.) These groups came mainly from the lines of the "people of hadith", or Traditionalists, who were primarily concerned with the stud) of transmitted sources and their literal interpretation, while denying human reason in Ijtihad or in the process of legal reasoning. 47 A distinction among different groups of Traditionalists seemed in point, as they ranged from moderates opting for co-existence with the "people of ra'y" to extermists denouncing Qiyas even if it was totally reliant on the Book.
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, pp. 7-8

p. 7
Throughout the third, fourth and fifth Islamic centuries, ijtihad, the only channel of legal development, was rejected by various elements. (Among these were extreme legal and theo-political groups (or sects) that called for taqlid or condemned the principle of qiyas - a principle that constituted the backbone of Ijtihad. These groups came mainly from the lines of the 'people of hadith1, or 
p. 8
Traditionalists,' 25 who were primarily concerned with the study of transmitted sources and their literal interpretation, while denying human reason any right to be exercised in ijtihad or in the process of legal reasoning. It is necessary to distinguish between types of hadlth upholders, since within this vast heterogeneous body of Traditionalists there existed diverse groups ranging from those moderate scholars who were somewhat willing to co-exist with the 'people of ra'y' (who employed qiyas), to those extremists who rejected the strict procedure of qiyas even when based solely on scripture.
Rouhani’s PhD Thesis, pp. 30-31

p.  30
More than two centuries later, when all legal schisms became well defined Mawardi described the status of this 
p.  31

extreme Traditionalist party vis-a-vis Ijtihad as follows: 
"There are two kinds of people who reject analogy. Some reject it, follow the text literally and are guided by the sayings of their ancestors if there is no contradiction to the text in question They reject completely the independent Ijtihad and turn away from individual contemplation and free investigation No judgeships may be entrusted to such persons since they apply the methods of jurisprudence insufficiently. The other category of people does reject analogy, but still uses independent judgement in legal deduction through reliance on the meaning (spirit) of the words and the sense of the address Al-Shafii's followers are divided as to whether or not such theologians may be entrusted with a judgeship".49 

Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 8
 More than two centuries later, when all legal schisms became well-defined, the Shafici jurist Mawardi (d. 450/1058) described the status of this extreme Traditionalist party vis-a-vis Sunnism as follows:
There are two kinds of people who reject analogy. Some reject it, follow the text literally and are guided by the sayings of their ancestors if there is no contradiction to the text in question. They reject completely the independent ijtihad and turn away from individual contemplation and free investigation.

No judgeships may be entrusted to such persons since they apply the methods of jurisprudence insufficiently. The other category of people does reject analogy, but still uses independent judgement in legal deduction through reliance on the meaning (spirit) of the words and the sense of che address. The ahl al- Zahir belong to the latter. Al-ShafiCI's followers are divided as to whether or not such theologians may be entrusted with a judgeship25
Rouhani’s PhD Thesis, pp. 31-32

p. 31
Scholars of all schools, in early fourth century A.H., came to the conclusion that all major questions had been duly addressed and resolved. Little by little, a consensus appeared regarding disqualification of individuals for independent reasoning in law Based on the same consensus, explication, application and interpretation of the final doctrine were determined as the main tasks ahead for the years to come The closing of the door of Ijtihad. as it was called, amounted to the demand for Taqlid, a term which had originally denoted the kind of reference to Companions of the Prophet (S.A.W.) that had been customary in the ancient schools of law. and which now came to mean the unquestioning acceptance of the doctrines of established schools and authorities.50 According to Anderson and many other scholars, the gate of 

p. 32

Ijtihad was believed to have been shut by the late third century A.H.51 And to confirm that this closure was a fail accompli. Gibb asserted that the early Muslim scholars held that "the gate was closed, never again to be reopened".52 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 3
By the beginning of the fourth century of the hijra (about A.D. 900;, however, the point had been reached when the scholars of all schools felt that all essential questions had been thoroughly discussed and finally settled, and a consensus gradually established itself to the effect that from that time onwards no one might be deemed to have the necessary qualifications for independent reasoning in law, and that all future activity would have to be confined to the explanation, application, and, at the most, interpretation of the doctrine as it had been laid down once and for all. This 'closing of the door of ijtihad as it was called, amounted to the demand for taqlid, a term which had originally denoted the kind of reference to Companions of the Prophet that had been customary in the ancient schools of law, and which now came to mean the unquestioning acceptance of the doctrines of established schools and authorities. A person entitled to ijtihad is called mujtahid, and a person bound to practice laklfd, mukallid} J. N. D. Anderson remarked, as did many others, that about the end of the third/ninth century it was commonly accepted that the gate of ijtihad had become closed.3 And to confirm that this closure was a fait accompli, H. A. R. Gibb asserted that the early Muslim scholars held that the gate "was closed, never again to be reopened."4 
Rouhani’s PhD Thesis, p. 32
Depending on the particular subject of their discussion, many scholars would have believed that the closure of the gate had an impact on, or was influenced by, this or that element in Islamic history. The closure of the gate of Ijtihad had dual applications On the one hand, it served to immunize the Shariah against government interference On the other hand, it was used to demonstrate the problem of retrogression in Islamic institutions and culture Some date the closure at the beginning of the fourth Islamic century and others advance it to the seventh, depending on the facts and analyses involved in each study Thus, on the basis of this alleged closure, aspects of Islamic history were reconstructed and interpreted time after time The baselessness and inaccuracy of the said approaches toward the history of Ijtihad following the second century A.H. come to the fore through meticulous survey of the original legal sources 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, pp. 3-4

 p. 3
Depending on the particular subject of their discussion, many scholars would have us believe that the closure of the gate had an impact on, or was influenced by, this or that element in Islamic history. Some use it to explain the immunity of the Sharica against the interference of government, and others to illustrate the problem of decadence in Islamic institutions and culture.6 Some date the closure at the beginning of the fourth Islamic century and others advance  
 p. 4

it to the seventh,7 depending on the facts and analyses involved in each study. Thus, on the basis of this alleged closure, aspects of Islamic history were reconstructed and interpreted time after time. A systematic and chronological study of the original legal sources reveals that these views on the history of ijtihad after the second/eighth century are entirely baseless and inaccurate.
Rouhani’s PhD Thesis, pp. 32-33

p. 32
 Interestingly, traditional attempts to root out Ijtihad were thwarted, primarily because of the firm establishment of Osul-Al-Fiqh (principles of jurisprudence) which included the indispensable component of Ijtihad In fact, an examination of the writings of jurists alter the third century will  

p. 33

 demonstrate that Ijtihad was exercised with no interruption. 54 

Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 10
That these groups failed to impair to the least degree the foundations of ijtihad was due mainly to the institutionalization of the science of usul al-fiqh, of which ijtihad was an indispensable ingredient. It is difficult to assume that at the time the theory of usul was finalized—about the beginning of the fourth/tenth cen-tury—Muslims had decided to ‘close the gate of ijtihad’. In fact, an examination of the writings of jurists after the third/ninth century will demonstrate that ijtihad was exercised with no interruption.
Rouhani’s PhD Thesis, pp. 34-35

p. 34
Discovery of God's law is of paramount importance in Islamic legal theory, as it allows man to realize the behavior, which Allah approves of It is exactly for the purpose of finding the rulings decreed by God that the methodology of Osul-AI-Fiqh was established.59 The Quran and the Sunnah of the Prophet (S.A.W.) do not, as a rule, specify the law as it might be stated in specialized law manuals, but only contain rulings and indications that lead to the causes of these rulings. On the basis of these indications and causes the mujtahid may attempt, by employing the procedure of Qiyas to discover the judgement of an unprecedented case But before embarking on this original task, he must first search for the judgement in the works of renowned jurists If he fails to find a precedent in these works he may look for a similar case in which legal acts arc different but legal facts are the same Failing this he must turn to the Quran. the Sunnah. or Ijma for a precedent When this is reached he is to apply the principles of Qiyas in order to reach the rulings of the case in question. This ruling may be one of the following the obligatory (wajib), the forbidden (haram), the recommended (mandub), the 
p. 35

permissible (mubah), or the disapproved (makruh).60 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 

IJTIHAD IN LEGAL THEORY (USul al-fiqtl)

In Islamic legal theory, discovering the law of God was of crucial significance, for it was the law that informed man of the conduct acceptable to Allah. It is exactly for the purpose of finding the rulings decreed by God that the method¬ology of usul al-fiqh was established.

The Quran and the Sunna of the Prophet do not, as a rule, specify the law as it might be stated in specialized law manuals, but only contain some rulings (ahkam; pi. of hukm) and indications (dalalat or amarat) that lead to the causes (cz7fl/; pi. of cz//a) of these rulings. On the basis of these indications and causes the mujtahid may attempt, by employing the procedure of qiyas (analogy) to discover the judgement {hukm) of an unprecedented case (farc; pi. offuruc). But before embarking on this original task, he must first search for the judgement in the works of renowned jurists. If he fails to find a precedent in these works he may look for a similar case in which legal acts are different but legal facts are the same. Failing this he must turn to the Quran, the Sunna, or ijmac (consensus) for a precedent that has a cilla identical to that of the farc. When this is reached he is to apply the principles of qiyas (analogy) in order to reach the ruling of the case in question. This ruling may be one of the following: the obligatory (wajib), the forbidden (mahzur), the recommended (mandub), the permissible (mubah), or the disapproved (makruh).8
Rouhani’s PhD Thesis, p. 35
As such, development of a system of principles based on which competent jurists could issue verdicts for new cases was vested with legal theory Jurists, since the third century A.H., have unanimously regarded this as the lofty objective of Osul-Al-Fiqh.61 Legal theory in all its parts is sanctioned by divine authority, that is. it derives its authority from revealed sources. It is partly for this reason and partly for the reason of man's duty to worship his Creator in accordance with divine law that the practice of Ijtihad was declared to be a religious duty incumbent upon all qualified jurists whenever a new case should appear Until Ijtihad is performed by at least one mujtahid, the Muslim community remains under the spell of this unfulfilled duty Legal theory has played a rather significant role in favor of Ijtihad. Thus, the practice of Ijtihad was the primary objective of the methodology and theory of Osul-Al-Fiqh throughout Islamic history 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 5
The primary objective of legal theory, therefore, was to lay down a coherent system of principles through which a qualified jurist could extract rulings for novel cases. From the third/ninth century onwards this was universally recognized by jurists to be the sacred purpose of usul al-fiqh.9

Legal theory in all its parts is sanctioned by divine authority, that is, it derives its authority (hujjiyya) from revealed sources. It is partly for this reason and partly for the reason of man’s duty to worship his Creator in accordance with divine law that the practice of ijtihad was declared to be a religious duty (fard kifaya) incumbent upon all qualified jurists whenever a new case should appear.10 Until ijtihad is performed by at least one mujtahid, the Muslim community remains under the spell of this unfulfilled duty.
In theory at least there is certainly nothing to indicate that ijtihad was put out of practice or abrogated. In due course it will become clear that legal theory played a rather significant role in favor of ijtihad. Thus, if the practice of ijtihad was the primary objective of the methodology and theory of usul al-fiqh throughout Islamic history,
Rouhani’s PhD Thesis, p. 39
The investigation of the ways of hadith transmission and the trustworthiness of transmitters is necessary for verifying the credibility of hadith. Basri particularly underlines the indispensabilily of Qiyas for Ijtihad He also holds that Ijtihad hinges on knowledge of rules of illah (cause), asl (fundamental case), fara (parallel case), and hukm (legal competence).75 In the process of deducing the illa from the asl, the text, with its inner contradictions and linguistic-legal complications, has to be analyzed To solve these contradictions and to understand intricate exegetical matters the jurist must have a thorough knowledge of the principles of majaz (metaphors), particularization, and Naskh (abrogation). Familiarity with the Arabic language, particularly with the khass (particular) and the a'mm (general), is a prerequisite Basri regards familiarity with customary law (Urf) as a qualification required for Ijtihad, for it is essential, he argues, to determine God's law in the light of the exigencies of human life.76 

The jurist should, in addition, be versed with the attributes of God to safely come up with a sound awareness of His Will as specified in the Book Basri. moreover, argues that a case with a ruling cannot be taken up by any other jurist
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 5
The investigation of the ways of hadith transmission and the trustworthi¬ness of transmitters is necessary for verifying the credibility of akhbar (prophetic reports). The overall emphasis of Basri falls especially on qiyas as an indispensible tool in any undertaking of ijtihad, which in turn involves the practical knowledge of all rules related to cilla, asl (the legal part in the texts), farc, and hukm. In the process of deducing the cilla from the asl, the text, with its inner contradictions and linguistic-legal complications, has to be analyzed. To solve these contradic¬tions and to understand intricate exegetical matters the jurist must have a thor¬ough knowledge of the principles of majaz (metaphors), particularization, and abrogation. Familiarity with the Arabic language, particularly with the khass (particular) and the camm (general), is a prerequisite. Curiously, Basri regards familiarity with customary law (curf) as a qualification required for ijtihad, for it is essential, he argues, to determine God’s law in the light of the exigencies of human life.
 Much the same, the jurist must acquaint himself with God’s attributes, which are the only guarantee for arriving at a correct understanding of His intentions as expressed in scripture. Equally important is the doctrine of the infallibility of the Muslim community to which the Prophet had attested. Although Basri makes no demands on the mujtahid to know the positive rulings (Juruz) that had been subject to ijmac, he asserts that no jurist is allowed to reinvestigate a case the ruling of which has already been derived.

Rouhani’s PhD Thesis, p. 39
This implies that whoever intends to practice Ijtihad to solve a specific case must first be certain that it was not treated before, and this consequently requires of him to know the furua of at least his school. Basri mitigates the rigorousness of these requirements in the law of inheritance In a single case of inheritance and without possession of the aforementioned skills, a jurist may be allowed to practice Ijtihad According to Basri, this is justified on the grounds that methodical principles and textual subject matter related to inheritance are independent of and unconnected with, other parts of the law. Otherwise the jurist must not attempt Ijtihad in any other area of law until he is well equipped with the necessary tools.78 Shirazi (d. 467) is of the view that only those parts of the Quran and the Sunnah with direct relevance to the Shariah should he known to the jurist This provision allows for the omission of the inapplicable parts The principles of Arabic language, views of the former generations, and Qivas are the fundamentals of Osul The jurist must know the texts from which he can extract the illah and must possess the methods to do so Given the fact more than one illah may be deduced in a single case, he must be able to distinguish between a variety of ilat and to determine which deserves to be advanced over the others.79 Ghazali (d. 505). commenting on the qualifications for Ijtihad, asserted that a jurist should just know - not memorize the 500 verses required in law to become a Mujtahid.80 

Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 6
This implies that whoever intends to practice ijtihad to solve a specific case must first be certain that it was not treated before, and this consequently requires of him to know the furuc of at least his school.14

Finally, Basri mitigates the rigorousness of these requirements in the law of inheritance. Whenever a jurist is capable of practicing ijtihad in a single case of inheritance and has no access to the above-mentioned skills, he may still be allowed to do so. According to Basri, this is justified on the grounds that methodical principles and textual subject-matter related to inheritance are independent of, and unconnected with, other parts of the law. Otherwise, the jurist must not attempt ijtihad in any other area of law until he is well equipped with the necessary tools.15

Shirazi (d. 467/1083) limits the knowledge of the Quran and the Sunna to those provisions that have a direct relevance to Sharia, thus omitting irrelevant parts such as proverbs, tales, etc.16 Principles of the Arabic language, points of agreement and disagreement among previous generations, and qiyas are all necessary usul rudiments. The jurist must know the texts from which he can extract the cilla and must possess the methods to do so. Given the fact that more than one cilla may be deduced in a single case, he must be able to distinguish between a variety of cilal and to determine which deserves to be advanced over the others.
When discussing the requirements of ijtihad, Ghazali (d. 505/1111) maintained that in order to reach the rank of mujtahid the jurist must:17

1.
Know the 500 verses needed in law; committing them to memory is not a prerequisite.
Rouhani’s PhD Thesis, p. 40
He must also know the methods by which legal evidence is derived from the texts and know the Arabic language, complete mastery of its principles is not a prerequisite The jurist should, moreover, be versed with the rules of the doctrine of Naskh (abrogation), and not the details, to determine the authenticity of hadith The Mujtahid must be able to investigate the authenticity of hadith If the hadith has been accepted by Muslims as reliable, it may not be questioned If a transmitter was known for probity, all ahadith related through him are to be accepted.81 According to Ghazali, a jurist wishing to engage in Ijtihad in all branches of substantive law must have all these qualifications. Those who want to practice Ijtihad in one area, e.g., family law. or only in a single case say a case of divorce, need not fulfill all the conditions but are instead required to know the methodological principles and the textual material needed to solve that particular problem.82 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 6
4.
Know the methods by which legal evidence is derived from the texts.
5.
Know the Arabic language; complete mastery of its principles is not a prerequisite.
6.
Know the rules governing the doctrine of abrogation. However, the jurist need not be thoroughly familiar with the details of this doctrine; it suffices to show that the verse or the hadith in question had not been repealed.

7.
Investigate the authenticity of hadith. If the hadith has been accepted by Muslims as reliable, it may not be questioned. If a transmitter was known for probity, all hadiths related through him are to be accepted. Full knowledge of the science of al-tacdil wal- tajrlh (hadith criticism) is not required.

These qualifications, Ghazali remarks, are required from jurists who intend to embark on ijtihad in all areas of substantive law. Those who want to practice ijtihad in one area, e.g., family law, or only in a single case, say a case of divorce, need not fulfill all the conditions but are instead required to know the method¬ological principles and the textual material needed to solve that particular problem.18
Rouhani’s PhD Thesis, p. 41
Ghazali’s legal doctrine was almost fully followed by his successors such as Baydawi, Subki, Isnawi, and Ibn Abd Al-Shakur. Some of these authors, such as Baydawi, demanded encompassing knowledge of the Quran The more important point is that the divisibility of Ijtihad was recognized to be lawful and thus a limited knowledge of the principles of Ijtihad was sufficient to allow a jurist to practice Ijtihad in an individual case.83 However, only Basri and Shirazi did not consider the divisibility of Ijtihad permissible in all areas of law.84 Though Muslim legal texts presented difficult qualifications for Ijtihad, prominent Islamic jurists embarked on Ijtihad 
[p. 63, Endnote 84
84. The divisibility of Ijtihad was recognized by the great majority of jurists, for example, Shawkani. Irshad, P.237.]

Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 7
Only space here prevents us from discussing later jurists’ writings on this issue, but to be sure, the successors of Ghazali and Amidi, such as Baydawi (d. 685/ 1286), Subki (d. 771/1369), Isnawi (d. 772/1370), Ibn al-Humam (d. 861/1456), Ibn Amir al-Hajj (d. 879/1474), Ansari (d. 1119/1707) and Ibn cAbd al-Shakur (d. 1225/ 1810),21 did not depart significantly from the established Sunni legal doctrine propounded by Ghazali. Some of these authors, such as Baydawi, demanded encompassing knowledge of the Quran and some others like Ibn al- Humam and Ibn Amir al-Hajj reduced the number of hadiths required to 1,200.22 The more important point is that the divisibility (tajzPa) of ijtihad was recognized to be lawful in Sunni law and thus a limited knowledge of usul was sufficient to allow a jurist to practice ijtihad in an individual case.23 Basri and Shirazi are nearly alone in not specifying that the divisibility of ijtihad is permissible in all areas of law.

It would therefore be implausible to maintain that the qualifications for ijtihad as set forth in Muslim legal writings made it impossible for jurists to practice ijtihad.
[p. 35, Endnote 23
23 The divisibility of ijtihad was recognized by the great majority of jurists. See Shawkani, Irshad, p. 237.]

Rouhani’s PhD Thesis, p. 20
Further investigation of the role of Ijtihad and Mujtahids (qualified Islamic lawyers) in Islamic legal history following the eleventh century will show that Ijtihad remained an integral part of the Islamic legal system and that those who opposed it were virtually pushed to the corner as minorities.85 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 7
Further discussion of the role of ijtihad and mujtahids in Islamic legal history after the second/eighth century will show that ijtihad remained an integral part of the Sunni legal doctrine and that those who opposed it were finally excluded from Sunnism.
Rouhani’s PhD Thesis, pp. 41-42

p. 41
For them taqlid is to be used only by the commoner and by those for whom the exercise of Ijtihad is impossible Ibn Abd Al-Barr devoted a whole chapter in refutation of taqlid. He maintained that on the basis of many Quranic verses an 
p. 42

agreement among scholars has been reached on the nullity of taqlid. The works of these scholars reflect the conviction of Muslim lawyers with regard to matters of religious and legal practices 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 12
For them taqlid is to be used only by the commoner ifammiyy) and by those for whom the exercise of ijtihad is impossible.61 The views of cAbd al-Jabbar and Basri on ijtihad and taqlid, al¬though essentially Muctazili, express the standard doctrine of Sunni Islam. Ibn cAbd al-Barr (d. 463/1070) devoted a whole chapter in refutation of taqlid. He maintained that on the basis of many Quranic verses an agreement among schol¬ars has been reached on the nullity of taqlid.62 Al-Khatib al-Baghdadi (d. 463/ 1070) and al-Mawardi (d. 450/1058) expressed similar views.63 The works of these scholars reflect the conviction of Muslim lawyers with regard to matters of religious and legal practices.
Rouhani’s PhD Thesis, p. 42
The influence of Ijtihad transcended law to embrace the political thought of medieval Islam An account of the transforming 11th century politics sheds light on the essential role of Ijtihad in the political institution dominated by the Islamic Jurists. Such a discussion will also demonstrate that whereas political theory, which was the product of juristic thought, recognized the failure of Caliphs to meet the requirements of Shariah by their incompetence to practice Ijtihad 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 12
The importance of ijtihad exceeded the domain of law to penetrate the political thought of medieval Islam. A discussion of the changing politics in relation to ijtihad in the fifth/eleventh century will show the extent to which ijtihad was indispensable to the political institution in which the ulama played a prominent role. Such a discussion will also demonstrate that whereas political theory (which was, in the final analysis, the product of juristic thought) recognized the failure of Caliphs to meet the requirements of Sharica by their incompetence to practice ijtihad,
Rouhani’s PhD Thesis, p. 42
In his discussion of the qualifications of the Imam, Baghdadi considers the ability to practice Ijtihad as one of the four conditions that the Imam (or Caliph) must satisfy in order to rule efficiently.87 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 13
In his discussion of the qualifications of the Imam, Baghdadi (d. 429/1037) considers the ability to practice ijtihad as one of the four conditions that the Imam (or Caliph) must satisfy in order to rule efficiently.66
Rouhani’s PhD Thesis, p. 42
The analysis presented thus far makes it clear that in practice and in theory the activity of Ijtihad during the period under discussion was uninterrupted. Furthermore. Mujtahids, proved to have existed at all times, a tact which finds full support in the ample material available from the period itself.89 

Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 20
From all this it becomes clear that in practice and in theory the activity of ijtihad during the period under discussion was uninterrupted. Furthermore, muj- tahids proved to have existed at all times, a fact which finds full support in the ample material available from the period itself.
Rouhani’s PhD Thesis, p. 43
As a result the methodology of Ijtihad was practically enforced but without reference to its designation. Many jurists admitted that it was indispensable, and so it but they were convinced that very few contemporary jurisis posesssed the qualification to practice it 
Plagiarized from Hallaq, “Was the Gate of Ijtihad Closed?”, p. 32
In practice, therefore, the methodology of ijtihad continued to be employed but mostly without being recognized under its proper name. Many jurists admitted that it was indispensable, and so it was, but they were convinced that no contemporary jurist possessed the qualification to practice it.
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